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Abstract

This article translates the first fascicle of the Samyukta-agama, which
contains discourses 1 to 32.!
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1 The translated section comprises the first fascicle of the Taisho edition of the Samyukta-
agama, T 11 1a6 to 7b1s, corresponding to the beginning part of the section on the
aggregates according to the reconstructed order of this collection. Generally abbreviations
in my translation are also found as such in the original. My identification of Pali parallels
is based on Akanuma 1929/1990 and Yinshuin 1983, in the case of Sanskrit and Uighur
fragment parallels T am indebted to Chung 2008, Tibetan parallels in Samathadeva's
compendium of discourse quotations from the Abbidharmakosabhdasya have been
identified by Honjo 1984 and are translated by Dhammadinna 2012, who in her footnotes
covers variations found in the Tibetan parallels. In what follows I do not attempt to
provide an exhaustive survey of all extant parallels, nor to give a thorough coverage of
variations between these and the Samyukta-agama discourses 1 translate. Instead, I only
note a few selected differences in relation to the Pali parallel(s), which can safely be
assumed to be the most widely known versions of the respective discourses. In the case
of Sanskrit fragment parallels I quote the respective passages in the footnotes for quick
reference, since the relevant publications may not be easily accessible to all readers,
although my mode of presentation results in a loss of the often significant annotations that
accompany the original fragment editions. For reproducing the Sanskrit fragment versions,
Iuse ) to indicate emendation of a reading, whereas with [ ] and () I follow the form the
editors have used to indicate uncertain or missing aksaras.
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1. [Discourse on Impermanence]

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove,? Anathapindika's Park.* At that time the Blessed One said
to the monks:

“You should contemplate form as impermanent. One who
contemplates like this has right insight.> One who has right insight
arouses disenchantment. One who has disenchantment eradicates

2 Parallels: SN 22.12 at SN III 21,4, SN 22.51 at SN III 51,11, Sanskrit fragment Kha ii 9a1-
4, La Vallée Poussin 1913: 580, and an Uighur fragment, Zhang 1996: 350. Akanuma
1929/1990: 26 also mentions SN 22.13 and SN 22.14, which strictly speaking are
parallels to the discourses that according to the final phrase in SA 1 should be
developed similarly in relation to the characteristics of impermanence and not-self;
cf. below note 9. For discourses 1 to 7 my reconstruction of the respective titles is
based on the uddana found after discourse 7. In case the same title applies to more
than one discourse, I have added “first”, “second”, etc., to the title, which is without
support in the respective uddanas.

3 Here and elsewhere, I adopt Pali for proper names and doctrinal terms in order
to facilitate comparison with the Pali parallels, except for terms like Dharma and
Nirvana, without thereby intending to take a position on the original language of the
Samyukta-agama manuscript used for translation, which according to de Jong 1981:
108 would in fact have been Sanskrit.

4 SN 22.12 at SN III 21,4 and SN 22.51 at SN III 51,11 do not give a full reference to the
location or to the Buddha addressing the monks. Thus the E¢ edition of SN 22.12
reads evam me sutam, savatthiyam tatra kbo (as do Be and Se), after which the
discourse proper starts with ripam, bbikkbave, aniccam, etc., whereas Ce has just
savatthiyam, i.e., without evam me sutam or tatra kbo. The E¢ edition of SN 22.51
just reads savatthi, tatra voca, Be has savatthinidanam, Ce and Se just savatthiyam.
The full description given in SA 1, and thus at the outset of the Samyukta-agama, is
thus similar to the full reference given in the first discourse in the Samyutta-nikdaya,
SN 1.1 at SN I 1,1: evam me sutam, ekam samayam bbagava savatthiyam vibarati
Jetavane anathapindikassa arame. This suggests the brief reference to savatthiyam
or else at times to savatthi nidanam to be simply an abbreviation and quite probably
not a reference to the location where the discourses were collected, as suggested by
Rhys Davids 1924/1975: xif and Woodward 1930: xviif; cf. also below note 45, note
88 and note 150.

5 SN 22.12 at SN III 21,9 has as the subject of the sentence the learned noble disciple;
cf. also the fragment below note 7. SN 22.51 at SN III 51,13 refers to right view
instead of right insight. Following Yinshun 1983: 6 note 8, the present reference in
SA 1 to right insight should in fact be emended to right view.
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delight and lust. One who eradicates delight and lust, I say, liberates
the mind.®

“In the same way contemplate feeling ... perception ... formations ...
consciousness as impermanent. One who contemplates like this has
right insight.” One who has right insight arouses disenchantment.
One who has disenchantment eradicates delight and lust. One who
eradicates delight and lust, I say, liberates the mind.

“One who has liberated the mind in this way, monks, if he wishes to
declare himself is able to declare of himself:® ‘Birth for me has been
eradicated, the holy life has been established, what had to be done
has been done, I myself know that there will be no receiving of any
further existence.”

(Just as with contemplating impermanence, in the same way also for
dukkba, emptiness and not-self).?

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.!?

6 SN 22.12 at SN 1II 21,12 proceeds from being disenchanted, via being dispassionate,
to being liberated, and SN 22.51 at SN III 51,14 similarly from being disenchanted to
the destruction of delight and lust and thence to being liberated.

7 Cf. Kha ii 9a1-3, La Vallée Poussin 1913: 580: sam/yakprajiialya drastavyam ...
bbavati vistarena yav ... Srutavan aryasravakab.

8 SN 22.12 at SN III 21,13 indicates that one who is liberated has the knowledge to be
liberated, followed by the standard description that birth has been eradicated, etc.
SN 22.51 at SN III 51,19 just mentions that the mind is well liberated.

9 The indication in SA 1 that in the same way three more discourses are to be
developed by replacing “impermanence” with “dukkba’, “emptiness” and “not-self”,
has as its counterparts SN 22.13 and SN 22.14, which take up dukkba and anatta;
cf. also Kha ii 9a4, La Vallée Poussin 1913: 580: samskdara vijrianam andtm, and
the Uighur fragment A18, Zhing 1996: 350. The reference to “emptiness” in SA 1
is without a parallel in these Pali discourses, corresponding to a recurrent pattern
in Samyukta-agama discourses to mention “emptiness” in addition to the three
characteristics regularly listed in Pali discourse parallels; cf. de Jong 2000: 177
and below note 43, where a reference to emptiness is also found in the Sanskrit
fragment.

10 For a discussion of how to translate the final phrase at the end of Agama discourses
cf. Analayo 2012: 521f.
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2. [Discourse on Right Attention]"

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“You should give right attention to form, contemplating form as
impermanent,!? knowing it as it really is. Why is that? Monks,
one who gives right attention to form, who contemplates form as
impermanent and knows it as it really is, will eradicate desire and
lust in regard to form. One who eradicates desire and lust in regard to
form, I say, liberates the mind.!3

“In the same way you should give right attention to feeling
... perception ... formations ... consciousness, contemplating
consciousness as impermanent, knowing it as it really is. Why is that?
One who gives right attention to consciousness, who contemplates
consciousness as impermanent [and knows it as it really is], will
eradicate desire and lust in regard to consciousness. One who
eradicates desire and lust in regard to consciousness, I say, liberates
the mind.'4

“One who has liberated the mind in this way, monks, if he wishes to
declare himself is able to declare of himself: ‘Birth for me has been
eradicated, the holy life has been established, what had to be done
has been done, I myself know that there will be no receiving of any
further existence.

11 Parallel: SN 22.52 at SN III 51,30 and an Uighur fragment, Zhang 1996: 350. Akanuma
1929/1990: 26 mentions SN 22.15-17, which are not parallels properly speaking,
as they do not mention yoniso manasikara and proceed from the impermanence
of each aggregate to its dukkba and not-self nature as something that should be
contemplated.

12 Adopting a variant that adds #, in conformity with the formulation employed
afterwards in SA 2.

13 SN 22.52 at SN III 52,4 proceeds from being disenchanted to the destruction of
delight and lust and thence to being liberated.

14 SN 22.52 at SN III 52,26 concludes at this point and thus does not have the formula
describing full awakening in terms of birth being extinguished, etc.
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(Just as with giving right attention to impermanence, in the same way
also for dukkba, emptiness and not-self). 15

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

3. [First Discourse on Not Understanding]'

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“Not understanding form, not having knowledge regarding it, not
eradicating [desire for] it, [1b] not being free from desire for it, one is
unable to eradicate dukkba.'” In the same way not understanding
feeling ... perception ... formations ... consciousness, not having
knowledge regarding it, not eradicating [desire for] it, not being free
from desire for it, one is unable to eradicate dukkba.

“Monks, understanding form, having knowledge regarding it,
eradicating [desire for] it, being free from desire for it, one is able
to eradicate dukkba. In the same way understanding feeling ...
perception ... formations ... consciousness, having knowledge
regarding it, eradicating [desire for] it, being free from desire for it,
one is able and capable to eradicate dukkba.”8

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

15 Yinshun 1983: 6 note 11 points out that this indication to apply the same treatment
to dukkba, emptiness and not-self is without support in the uddana, which only
mentions a single discourse on 1E &,

16 Parallels: SN 22.24 at SN III 26,29, Hoernle fragment H 150/69 (Or. 15002/13) Av-w,
fragment SHT IV 30a Vi-4, Sander 1980: 77, and an Uighur fragment, Zhang 1996:
350.

17 SN 22.24 at SN III 27,1 speaks of not directly knowing (abbi + janati), not fully
understanding (pari + janati), not becoming dispassionate and not abandoning.

18 SHT IV 30a V1, Sander 1980: 77: (sam)y(ag)du.
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4. [Second Discourse on Not Understanding]”

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“Not understanding form, not having knowledge regarding it, not
eradicating [desire for] it, not being free from desire for it, one will
not liberate mind and be unable to go beyond the dread of birth, old
age, disease and death.?0 In the same way not understanding feeling
... perception ... formations ... consciousness, not having knowledge
regarding it, not eradicating [desire for] it, not being free from desire
for it, one will not liberate the mind and be unable to go beyond the
dread of birth, old age, disease and death.

“Monks, understanding form, having knowledge regarding it,
eradicating [desire for] it,2! being free from desire for it, one is able
to go beyond the dread of birth, old age, disease and death.??
Monks, understanding it, having knowledge regarding it, being free
from desire and lust for it, one will liberate the mind and be able
to go beyond the dread of birth, old age, disease and death.?3 In
the same way understanding feeling ... perception ... formations ...
consciousness, having knowledge regarding it, eradicating [desire for]
it, being free from desire and lust for it, one will liberate the mind and
be able to go beyond the dread of birth, old age, disease and death.”

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

19 Parallels: Hoernle fragment H 150/69 (Or. 15002/13) Ax-z and fragment SHT IV
30aV2-4, Sander 1980: 77. Akanuma 1929/1990: 26 mentions SN 35.27, yet this
discourse is not on the five aggregates, but on the six senses, etc.

20 SHT 1V 30a V2, Sander 1980: 77: [y/avilragayiltva abbavyo jatijaramarana(bbayam)
samaftiflkramit(tum,).

21 SHT IV 30a V3, Sander 1980: 77: (sa)matikkra[mituJ(m) rliijpan tu bhiksalvah]
abbijiidaya [pal(r)lijidlya prabdya.

22 SHT 1V 30a V4, Sander 1980: 77: [bbav]yo [jatijaramaranabbayalm [samal(t)
i(kkramit)um.

23 Yinshun 1983: 9 note 2 points out that the repetitive part in this section seems to be
out of place, hence in his edition of the text this part is left out.
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5. [Third Discourse on Not Understanding]*

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“One who craves for and delights in form, craves for and delights in
dukkba. One who craves for and delights in dukkba will not attain
liberation from dukkba, will not have knowledge and become free
from desire for it.2 In the same way one who craves for and delights
in feeling ... perception ... formations ... consciousness craves for and
delights in dukkba. One who craves for and delights in dukkba will
not attain liberation from dukkba.

“Monks, one who does not crave for or delight in form, does not
delight in dukkba. One who does not delight in dukkba will attain
liberation from dukkba. In the same way one who does not crave
for or delight in feeling ... perception ... formations ... consciousness
does not delight in dukkba. One who does not delight in dukkba will
attain liberation from dukkba.*

“Monks, not understanding form, not having knowledge regarding
it, not being free from desire and lust for it, the mind will not be
liberated. One who has not liberated the mind from lust will not

24 Parallels: SN 22.29 at SN III 31,11, Hoernle fragment H 150/69 (Or. 15002/13) Az-B3,
fragment SHT IV 30a V4-7, Sander 1980: 77, and an Uighur fragment, Zhang 1996:
350; cf. also below SA 7.

25 The reference to knowledge and dispassion at T II 1b19 might be the result
of a textual error, as it is not repeated in the rest of SA 5 and is also without a
counterpart in the otherwise similar description in SN 22.29. In fact Yinshun 1983:
9 note 3 suggests that this whole part is redundant, that is, the discourse proper
would only start with the paragraph at T II 1b24 on “not understanding bodily form”,
etc., and in his edition of SA 5 this part is left out.

26 SN 22.29 at SN III 31,28 concludes at this point and thus does not have a counterpart
to the remainder of SA 5. Therefore SN 22.29 would strictly speaking be a closer
parallel to SA 7, see below.

27 Yinshuin 1983: 9 note 4 points out that the reference to having liberated the mind
“from lust” appears superfluous, as the preceding statement has not mentioned it,
hence in his edition of the text the character  is at this point left out.
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be able to eradicate dukkba.”’ In the same way not understanding
feeling ... perception ... formations ... consciousness,?8 not having
knowledge regarding it, not being free from desire and lust for it, one
will not liberate the mind and will not be able to eradicate dukkba.

“Understanding form, having knowledge regarding it, being free from
desire and lust for it, one will attain liberation of the mind and be
able to eradicate dukkba.?® In the same way understanding feeling
... perception ... formations ... consciousness, having knowledge
regarding it, being free from desire and lust for it, one will attain
liberation of the mind and be able to eradicate dukkba.” [1c]

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

6. [Fourth Discourse on Not Understanding]®

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“Not understanding form, not having knowledge regarding it, not
being free from desire and lust for it, one will not liberate the mind
and will be unable to go beyond the dread of birth, old age, disease
and death. In the same way not understanding feeling ... perception ...
formations ... consciousness,3! not having knowledge regarding it, not
being free from desire and lust for it, one will not liberate the mind

28 SHT IV 30a V5, Sander 1980: 77: (dub)kbaksaydya vedandm samjiiam samskdaram
vijianam bbiksavab anabbi(jriaya,).

29 SHT IV 30a V6-7, Sander 1980: 77: (rit)pan tu bbiksavab abbijiiaya parijiidya
na tac chandam viragayilti(va) ... (tac cha)ndam viragayitva tatas cittam
vimocayitva bbavyab sammyagdubkba(R)[s/(ayaya).

30 Parallels: Hoernle fragment H 150/69 (Or. 15002/13) B3-5 and fragment SHT IV

30a V8-10, Sander 1980: 77; Akanuma 1929/1990: 26 mentions SN 35.27, yet this
discourse is not on the five aggregates, but on the six senses, etc.
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and will be unable to go beyond the dread of birth, old age, disease
and death.

“Monks, understanding form,32 having knowledge regarding it, being
free from desire and lust for it, one will liberate the mind and will
be able to go beyond the dread of birth, old age, disease and death.
In the same way understanding feeling ... perception ... formations
.. consciousness,33 having knowledge regarding it, being free from
desire and lust for it, one will liberate the mind and will be able to go
beyond the dread of birth, old age, disease and death.”

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

7. [Discourse on Delighting in Form]*

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“One who craves for and delights in form, craves for and delights
in dukkba. One who craves for and delights in dukkba will not
attain liberation from dukkhba. In the same way one who craves for
and delights in feeling ... perception ... formations ... consciousness
craves for and delights in dukkba. One who craves for and delights in
dukkba will not attain liberation from dukkba.

31 SHT IV 30a Vs, Sander 1980: 77: jatijaramaranabbayam samatikkramitum
vedanam samjiiam.

32 SHT IV 30a V9, Sander 1980: 77: (jatijarama)ranabbayam samatikkramitum,
ripan tu bhiksavah abbij(i)a(ya).

33 SHT IV 30a V10, Sander 1980: 77: (samatikkra)imij(tum, [Ulij(7Ddmal(n tu) bhbiklsajvab
abbij(iDaya parij(ida(ya).

34 Parallels: SN 22.29 at SN III 31,11 and fragment SHT IV 30a R2-3, Sander 1980: 77; cf.
also above SA 5.
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“Monks, one who does not crave for or delight in form,3> does not
delight in dukkba. One who does not delight in dukkba will attain
liberation from dukkba.3® In the same way one who does not crave
for or delight in feeling ... perception ... formations ... consciousness,
does not delight in dukkba. One who does not delight in dukkba will
attain liberation from dukkba.”

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.3”

8. [Discourse on the Past]*

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“In the past form was impermanent and in the future it will be
[impermanent], what to say of form in the present!> A noble disciple

35 SHT IV 30a R2, Sander 1980: 77: (dub)lkbjad ilt]i vadami, yas tu [bbliksavo
ripannabbi(nandati).

36 SHT 1V 30a R3, Sander 1980: 77: (dub)kbam sa nabbinandati ylo] dubkbam
nabbinandati parimuktam dubkb(ad iti vadami).

37 After the conclusion of this discourse comes a summary verse (uddana), which 1
have not included in the translation.

38 Parallels: SN 22.9 at SN III 19,14, fragment SHT IV 30a R4-7, Sander 1980: 78, a
discourse quotation in the Abbidbarmakosabbasya, Pradhan 1967: 464,5, with
a fuller quotation preserved in Tibetan, D 4094 nyu 77b4 or Q 5595 thu 123a3,
translated below Dhammadinna 2012: 71, and an Uighur fragment, Zhang 1996:
350f; cf. also SA 79. Akanuma 1929/1990: 26 mentions also SN 22.10, yet this
discourse applies the treatment to dukkba instead of impermanence, as well as SN
35.173-178, which are on the sense-spheres instead of the aggregates.

39 SHT IV 30a R4, Sander 1980: 78: ripam bbiksavab anityam afitanagatam kab plu]
(nar).
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who contemplates like this is not concerned with form in the past
and does not rejoice in form in the future.*? Being disenchanted
with form in the present,*! he becomes free from desire and rightly
progresses towards cessation.

“In the same way in the past feeling ... perception ... formations

. consciousness was impermanent and in the future it will be
[impermanent], what to say of consciousness in the present! A
noble disciple who contemplates like this is not concerned with
consciousness in the past and does not rejoice in consciousness in the
future.*? Being disenchanted with consciousness in the present, he
becomes free from desire and rightly progresses towards cessation.”
(Just as with impermanence, in the same way also for dukkba,
emptiness and not-self)*3

Then the monks, hearing what the Buddha had said, [2a] were
delighted and received it respectfully.

40 Adopting the variant fiX instead of &, in keeping with the formulation employed for
the other aggregates.

41 SHT IV 30a Rs, Sander 1980: 78: ti pratyutpannasya ripasya nirvide viragaya
nirodbaya [praj.

42 SHT IV 30a R6, Sander 1980: 78: pasyam Srutavan aryasravakab atite vijiane
anapekso bbhava(t)y.

43 SHT 1V 30a R7, Sander 1980: 78: (e)vam dubkbam sunyam andtmd. The indication
in the fragment and in SA 8 that in the same way three more discourses are to be
developed by replacing “impermanence” with “dukkba’ and “not-self” has as its
counterpart SN 22.10 and SN 22.11, which take up dukkba and anattd, cf. also the
similar case of SA 1, above note 9. The discourse quotation in Pradhan 1967: 464,5
is in fact just on the treatment by way of not self, ripam anatma yavad vijrianam
andtme ti and thus parallels SN 22.11, as is the case for the Tibetan parallel, D 4094
nyu 77b4 or Q 5595 thu 123a3.
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9. [Discourse on Disenchantment]*

Thus have I heard. At one time the Buddha was staying at Savatthi
in Jeta's Grove, Anathapindika's Park.*> At that time the Blessed One
said to the monks:*¢

“Form is impermanent, what is impermanent is dukkba,*” what
is dukkba is not-self, what is not self is not mine.*8 One who
contemplates like this is reckoned to be contemplating truly and
rightly.*? In the same way feeling ... perception ... formations ...

44 Parallels: SN 22.15 at SN III 22,1, fragment SHT IV 30a R7-10, Sander 1980: 78,
fragment Kha ii 1d/10c/12a Vs-11, La Vallée Poussin 1913: 577f, revised edition in
Chung 2008: 311-313 (who juxtaposes SA 9 / SA 10 with the Sanskrit fragments),
a discourse quotation in the Abbidharmakosabbdsya, Pradhan 1967: 3298, with a
fuller quotation preserved in Tibetan, D 4094 nyu 4b3 or Q 5595 thu 36az, translated
below Dhammadinna 2012: 73, and Uighur fragments, Zhang 1996: 351 and
Shogaito 1998: 365. Akanuma 1929/1990: 26 also mentions SN 35.182-183 and SN
35.186, which are on the sense-spheres and not on the aggregates.

45 Kha ii 1d/10c/12a v8, Chung 2008: 311,1 (here and below, line references are to
the actual text of the edition): sravastyam nidanam. The difference in formulation
between the abbreviation in the Sanskrit fragment and the full formula in SA 9
supports my suggestion made above in note 4 that the reference sravastyam
niddanam serves as an abbreviation for the full description of the location where the
discourse was held to have taken place; cf. also below note 88 and note 150.

46 Kha ii 1d/10¢/12a, Chung 2008: 311,2: tatra bhagavan bbiksiin amamirayati sma.

47 Kha ii 1d/10c/12a, Chung 2008: 311,4: ripam bbiksavo 'nityam yad anityam tad
dubkbam; SHT 1V 30a R7, Sander 1980: 78: rispam bhiksavab aniltylam yad aniltt]y;
cf. also Pradhan 1967: 329,8: yad anityam tad dubkbam iti.

48 Kha ii 1d/10c/12a, Chung 2008: 311,5: yad dubkbam tad anatmd, yad andtma tan
naitan mama naiso 'ham asmi naisa me armety. SN 22.15 at SN III 22,14 similarly
continues after the reference to not self with the indication that “this is not mine, 1
am not this, this is not my self”. On the present passage in SA 9 cf. Vetter 2000: 177
note 27 (noted by Chung 2008: 43 note 7).

49 Kha ii 1d/10c¢/12a, Chung 2008: 311,9: evam etad yathabbitam samyakprajiiaya
drastavyam; SHT IV 30a RS, Sander 1980: 78: [samyakprajiiaya drastalvyd. SN
22.15 at SN III 22,13 similarly enjoins that this should be seen with right wisdom as
it really is.
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consciousness is impermanent, what is impermanent is dukkba,>°
what is dukkba is not-self, what is not self is not mine.>! One who
contemplates like this is reckoned to be contemplating truly and
rightly.52

“A noble disciple who contemplates like this becomes disenchanted
with form, disenchanted with feeling ... perception ... formations ...
consciousness.>? Because of disenchantment he does not delight [in
consciousness], because of not delighting [in consciousness] he attains
liberation.>* To one who is liberated the true knowledge arises:%°
‘Birth for me has been eradicated, the holy life has been established,
what had to be done has been done, I myself know that there will be
no receiving of any further existence.”5¢

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

50 Kha ii 1d/10c/12a, Chung 2008: 311,11: vedand samjiia samskara vijianam
anityam, yad anityam tad dubkbam; SHT IV 30a R8, Sander 1980: 78: veldal(na)
[samjria samskara vijial(na) ... (a)nlitthlam ya(d).

51 Kha ii 1d/10c/12a, Chung 2008: 312,2: [yajd dubkbam tad anatma yad andtma tan
naitan mama naiso 'ham asmi na me atmety.

52 Kha ii 1d/10c/12a, Chung 2008: 312,6 (and note 18): parvvavad yathabbitam
samyakprajiiaya drastavyam; SHT IV 30a R9, Sander 1980: 78: [evJam-e(tad-
yathabbiutam samyakprajiialya drastavya.

53 The Sanskrit fragment at this point brings in the seven dharmas related to
awakening, Kha ii 10c, Chung 2008: 312,8: evam janato bhiksava evam
pasyatab Srutavata aryasravakasya saptanam bodbipaksyanan dbarmanam
bbavananvayat.

54 Kha ii 1d/10c/12a, Chung 2008: 312,12 (and note 33): kamdsravac cittam vimucyate

bbavasravad avidydsravac cittam vimucyate; SHT IV 30a R10, Sander 1980: 78:
cifttltam) [vimuc/(ya)lte].

55 Kha ii 1d/10c¢/12a, Chung 2008: 313,1: vimuktasya vimukto 'smiti jianam bbavati;
SHT IV 30a R10, Sander 1980: 78: [vim/(wki(ta)ls/(va v)i(mukto smiti).

56 Kha ii 1d/10c/12a, Chung 2008: 313,2: ksind me jatir usitam brabmacaryam krtam
karaniyam naparam asmdad bbavam prajanami.
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10. [Discourse on Being Liberated]”

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“Form is impermanent, what is impermanent is dukkba, what is
dukkba is not-self, what is not self is not mine. One who contemplates
like this is reckoned to be contemplating truly and rightly. In the
same way feeling ... perception ... formations ... consciousness is
impermanent, what is impermanent is dukkba, what is dukkba is
not-self, what is not self is not mine. One who contemplates like this
is reckoned to be contemplating truly and rightly.

“A noble disciple who contemplates like this becomes liberated
from form, liberated from feeling ... perception ... formations ...
consciousness. I say such a [person] is liberated from birth, old age,
disease, death, worry, sorrow, pain and vexation.”

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

11. [First Discourse on Causes and Conditions]*

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

57 Akanuma 1929/1990: 26 mentions SN 22.16-17, but these begin with dukkba and not
self respectively. While most of SA 10 is probably best reckoned as having the same
parallels as SA 9, the indication that one becomes equally liberated from birth, etc.,
found only in SA 10, is also preserved in Uighur fragment SI 4bKr 183.2, Shogaito
1998: 3606; cf. also Uighur fragment B11f, Zhang 1996: 351.

58 Parallels: SN 22.18 at SN III 23,10, discourse quotations in the Abbidbarmakosabbasya,
Pradhan 1967: 91,15 and 464,13, with fuller quotations preserved in Tibetan, D 4094 ju
95a4 or Q 5595 tu 108b4 and D 4094 nyu 78b1 or Q 5595 thu 124a1, translated below
Dhammadinna 2012: 75, and Uighur fragments, Zhang 1996: 351 and Shogaito 1998:
366.
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“Form is impermanent. The causes and conditions for the arising
of any form are also impermanent. Any form that has arisen from
impermanent causes and impermanent conditions, how could it be
permanent?>?

“In the same way feeling ... perception ... formations ... consciousness
is impermanent. The causes and conditions for the arising of any
consciousness are also impermanent.®® Any consciousness that has
arisen from impermanent causes and impermanent conditions, how
could it be permanent?

“Monks, like this form is impermanent, feeling ... perception ...
formations ... consciousness is impermanent, what is impermanent is
dukkba, what is dukkba is not self, what is not self is not mine.

“A noble disciple who contemplates like this becomes disenchanted
with form, disenchanted with feeling ... perception ... formations

. consciousness. One who is disenchanted does not delight [in
consciousness]. Not delighting [in consciousness] he becomes
liberated. [2b] Being liberated he knows and sees: ‘Birth for me has
been eradicated, the holy life has been established, what had to be
done has been done, I myself know that there will be no receiving of
any further existence.”

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

59 Pradhan 1967: 91,15: ye hetavo ye pratyaya ripasyotpddaya te 'py anityab, anityan
kbalu betupratyayan pratityotpannam ripam kuto nityam bbavisyati.

60 Pradhan 1967: 91,19: ye hetavo ye pratyaya vijrianasyotpadaya te 'py anitya; cf.
also Pradhan 1967: 464,13.
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12. [Second Discourse on Causes and Conditions]*

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“Form is impermanent. The causes and conditions for the arising
of any form are also impermanent. Any form that has arisen from
impermanent causes and impermanent conditions, how could it be
permanent?

“Feeling ... perception ... formations ... consciousness is impermanent.
The causes and conditions for the arising of any consciousness
are also impermanent. Any consciousness that has arisen from
impermanent causes and impermanent conditions, how could it be
permanent?

“In the same way, monks, form is impermanent, feeling ... perception
... formations ... consciousness is impermanent, what is impermanent
is dukkba, what is dukkba is not self, what is not self is not mine.
One who contemplates like this is reckoned to be contemplating truly
and rightly.

“A noble disciple who contemplates like this becomes liberated
from form, liberated from feeling ... perception ... formations ...
consciousness. I say he becomes equally liberated from birth, old
age, disease, death, worry, sorrow, pain and vexation.”

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

61 Akanuma 1929/1990: 26 mentions SN 22.19-20, but these begin with dukkba and
not self respectively. Thus SA 12 is better reckoned as having the same parallels as
SA 11.
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13. [First Discourse on Gratification]®

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“If living beings did not find gratification in form, they would not get
defiled by form. Because living beings find gratification in form, they
are defiled [by forml and attached [to it].®3 In the same way, if living
beings did not find gratification in feeling ... perception ... formations ...
consciousness, they would not get defiled by consciousness. Because
living beings find gratification in feeling ... perception ... formations ...
consciousness, they are defiled by consciousness and attached [to
it]. 4

“Monks, if living beings did not experience the danger in form,
those living beings would not become disenchanted with form.
Because living beings [experience] the danger in form, those living
beings become disenchanted with form. In the same way, if they did
not experience the danger in feeling ... perception ... formations ...
consciousness, those living beings would not become disenchanted
with consciousness. Because living beings [experience] the danger
in feeling ... perception ... formations ... consciousness, those living
beings become disenchanted with consciousness.

62 Parallel: SN 22.28 at SN III 29,31, a discourse quotation in the Dharmaskandba,
Dietz 1984: 48,10, introduced with evam uktam bbagavata pamcopadanaskandbike
vya() karane, and Uighur fragments, Zhing 1996: 351 and Shogaito 1998: 366.

63 Dietz 1984: 48,12: riipe ced bbiksava asvado na bbaven neme satva ripe
samrajyeran, yasmdt tu bbiksavo 'sti ripe dsvdadab tememe satva ripe
samrajyamte.

64 Dietz 1984: 48,17: vijriane ced bbiksava asvido na bbaven neme satva vijiiane
samrajyeran, yasmat tu bhiksavo 'sti vijiane asvadas tasmdd ime satva vijriane
samrajyamie.
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“Monks, if for living beings there were no escape from form, those
living beings would not escape from form. Because for living beings
there is an escape from form, those living beings escape from form.
In the same way, if for living beings there were no escape from
feeling ... perception ... formations ... consciousness, those living
beings would not escape from consciousness. Because for living
beings there is an escape from feeling ... perception ... formations ...
consciousness, those living beings escape from consciousness. [2c]

“Monks, as [long as] I had not understood as it really is the
gratification in relation to the five aggregates of clinging as
gratification, the danger as danger and the escape as escape, among
gods, Mara, Brahma, recluses, brahmins and the assemblies of gods
and men I was not liberated, had not gone beyond, was not released,
was forever dwelling in [mental] distortion and was unable to declare
of myself to have attained supreme and right awakening. 5

“Monks, because I had understood as it really is the gratification in
relation to the five aggregates of clinging as gratification, the danger
as danger and the escape as escape, among gods, Mara, Brahma,
recluses, brahmins and the assemblies of gods and men I was able
to declare to have attained liberation, to have attained the going
beyond, to have attained escape and to have attained liberation
from the fetters, to be forever not dwelling in [mental] distortion and
I was able to declare of myself to have attained supreme and right
awakening.”

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully.

65 In SN 22.28 at SN III 30,33 the corresponding passage has living beings in general as
its subject, instead of the Buddha referring to his own attainment of awakening.
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14. [Second Discourse on Gratification]®

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time the Blessed One said
to the monks:

“In the past I dwelled searching for the gratification in relation to
form. I accordingly realized the gratification in relation to form and
saw with knowledge and wisdom as it really is the gratification
in relation to form.®” In the same way I dwelled searching for the
gratification in relation to feeling ... perception ... formations ...
consciousness. I accordingly realized the gratification in relation to
feeling ... perception ... formations ... consciousness and saw with
knowledge and wisdom as it really is the gratification in relation to
consciousness. %

“Monks, I dwelled searching for the danger in relation to form. I
accordingly realized the danger in relation to form and saw with
knowledge and wisdom as it really is the danger in relation to form.
In the same way I dwelled searching for the danger in relation to
feeling ... perception ... formations ... consciousness. I accordingly
realized the danger in relation to consciousness and saw with
knowledge and wisdom as it really is the danger in relation to
consciousness.

“Monks, I dwelled searching for the escape from form. I accordingly
realized the escape from form and saw with knowledge and wisdom

66 Parallels: SN 22.27 at SN III 29,1, a discourse quotation in the Dharmaskandha,
Dietz 1984: 47,19, introduced with evam uktam bbagavata pamcopdadanaskandbike
vyakarane, and Uighur fragments, Zhang 1996: 351f and Shogaito 1998: 366.
Akanuma 1929/1990: 26 also mentions SN 22.26, which differs in several respects
from SN 22.27 and SA 14 and thus would only be a distant parallel.

67 Dietz 1984: 47,21: ripasyaham bbiksavab dsvadaparyesandam acdarsam, yo ripe
dsvadas tam anvabbotsan, yavad riipe asvadab prajiaya me sudrsta.

68 Dietz 1984: 48,4: vijianasyahbam bhiksavab dsvadaparyesanam acarsam, yo
vijiiane asvadas tam anvabbotsyam, yavad vijiiane dsvadab prajiiaya me sudrsta.
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as it really is the escape from form. In the same way I dwelled
searching for the escape from feeling ... perception ... formations

. consciousness. I accordingly realized the escape from feeling ...
perception ... formations ... consciousness and saw with knowledge
and wisdom as it really is the escape from feeling ... perception ...
formations ... consciousness.

“Monks, [as long as] I had not understood as it really is the
gratification in relation to the five aggregates of clinging as
gratification, the danger as danger and the escape as escape, among
gods, Mara, Brahma, recluses, brahmins and the assemblies of gods
and men [ was not liberated, was not released, had not gone beyond,
was forever dwelling in [mental] distortion and was unable to declare
of myself to have attained supreme and right awakening. ¢

“Monks, because I had understood as it really is the gratification in
relation to the five aggregates of clinging as gratification, the danger
as danger and the escape as escape, among gods and men, Mara,
Brahma, recluses, brahmins and the assemblies of gods and men I
was liberated,”® [3a] was released, had gone beyond, was forever not
dwelling in [mental] distortion and was able to declare of myself to
have attained supreme and right awakening.”

Then the monks, hearing what the Buddha had said, were delighted
and received it respectfully. 7!

69 SN 22.27 at SN III 29,28 instead indicates that the knowledge arose in the Buddha
that his liberation of the mind was unshakeable, this being his last birth, etc.

70 Adopting the variant € instead of LL.

71 After the conclusion of this discourse comes a summary verse, which I have not
included in the translation.
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15. [Discourse on the Underling Tendencies]”

Thus have I heard. At one time the Buddha was staying at Savatthi
in Jeta's Grove, Anathapindika's Park. At that time a certain monk
approached the Buddha, paid homage with his head at the Buddha's
feet, withdrew to stand at one side and said to the Buddha:

“It would be well if the Blessed One would now teach me the
essentials of the Dharma in brief. On having heard the Dharma I shall
practice alone in a quiet place without negligence. Having practiced
without negligence I shall in turn reflect on that for whose sake a
clansman's son goes forth, shaving off beard and hair and putting
Dharma robes on the body, out of faith going forth from the home to
homelessness for the unsurpassed supreme holy life, realizing here
and now that ‘birth for me has been eradicated, the holy life has been
established, what had to be done has been done, I myself know that
there will be no receiving of any further existence.” 73

At that time the Blessed One said to that monk: “It is well, it is well,
monk, that you right away speak these words, saying: “Would you
teach me the essentials of the Dharma in brief. On having heard the
Dharma I shall practice alone in a quiet place without negligence ...
up to ... knowing myself that there will be no receiving of any further
existence.” Are you speaking like this?” The monk said to the Buddha:
“It is like this, Blessed One.”

The Buddha said to the monk: “Listen, listen and pay careful attention
to what I shall tell you. Monk, if one surrenders to the underlying

72 Parallels: SN 22.36 at SN III 36,11, fragment Kha ii 10a r1-6, La Vallée Poussin 1913:
571, revised edition in Chung 2008: 315-317 (who juxtaposes SA 15 with the
Sanskrit fragments), and an Uighur fragment, Shogaito 1998: 366f. For discourses 15
to 19 and 21 to 24 my reconstruction of the respective discourse titles is based on
the udddana found after discourse 24.

73 SN 22.36 at SN III 36,16 does not report that the monk explicitly mentions his future
attainment of liberation.
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tendencies, one surrenders to the underlying tendency at death.”* If
one surrenders to [the underlying tendency at] death, one is bound
by grasping.”> Monk, if one does not surrender to the underlying
tendencies, one does not surrender to the underlying tendency at
death. If one does not surrender to the underlying tendency at death,
one is liberated from grasping.” The monk said to the Buddha: “I
understood, Blessed One, I understood Well Gone One!”

The Buddha said to the monk: “How do you understand in full the
meaning of the teaching I herein spoke in brief?” The monk said to
the Buddha: “Blessed One, surrendering to the underlying tendencies
of form one surrenders to the underlying tendency [towards] form
at death. One who surrenders to the underlying tendencies and
surrenders to the underlying tendency at death is bound by grasping.
In the same way surrendering to the underlying tendencies of feeling
... perception ... formations ... consciousness one surrenders to the
underlying tendency at death. One who surrenders to the underlying
tendencies and surrenders to the underlying tendency at death is
bound by grasping.

“Blessed One, if one does not surrender to the underlying tendencies
of form one does not surrender to the underlying tendency at death.
One who does not surrender to the underlying tendencies and
does not surrender to the underlying tendency at death is liberated
from grasping. In the same way [if] one does not surrender to the
underlying tendencies of feeling ... perception ... formations ...
consciousness one does not surrender to the underlying tendency at

74 The expression B4t in SA 15 at T 11 3a18 has its counterpart in anumiyati in SN
22.36 at SN III 36,17. As observed by Schmithausen 1987/2007: 529 note 1426 (noted
by Chung 2008: 315 note 9), B .. £ would rather represent *anu-mriyati, in line
with the commentarial gloss, Spk II 266,1 of anumiyati as tam anusayitam ripam
marantena anusayena anusarati.

75 The instruction in SN 22.36 at SN III 36,17, after pointing out that one is measured
by what one has an underlying tendency for, continues by indicating that one is
reckoned in terms of by what one is measured.
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death.”® One who does not surrender to the underlying tendencies
and does not surrender to the underlying tendency at death is
liberated from grasping.”’ Blessed One, in this way I understand in
full the meaning of the teaching herein spoken in brief.” 78 [3b]

The Buddha said to the monk: “It is well, it is well, monk, that
you understand in full the meaning of the teaching I herein spoke
in brief. Why is that?”? Surrendering to the underlying tendencies
of form one surrenders to the underlying tendency at death. One
who surrenders to the underlying tendencies and surrenders to the
underlying tendency at death is bound by grasping. In the same way
surrendering to the underlying tendencies of feeling ... perception
... formations ... consciousness one surrenders to the underlying
tendency at death.3 One who surrenders to the underlying
tendencies and surrenders to the underlying tendency at death is
bound by grasping.

“Monk, if one does not surrender to the underlying tendencies of
form one does not surrender to the underlying tendency at death.8!
One who does not surrender to the underlying tendencies and
does not surrender to the underlying tendency at death is liberated
from grasping. In the same way, [if] one does not surrender to the
underlying tendencies of feeling ... perception ... formations ...
consciousness one does not surrender to the underlying tendency at

76 Kha ii 10a, Chung 2008: 315,1 (here and below, line references are to the actual text
of the edition): (ve)ld/(ana(m) samjiia(m) samslklara(m) vijianam nanusete
tan nanuniyate.

77 Kha ii 10, Chung 2008: 315,3: upddaya bbhadamta samyuktalb alnupadaya
visamyuktah.

78 Kha ii 10a, Chung 2008: 315,5: evam abam bbadamtasya bbhagavata samksiptena
[bbj(@slifta(s)lyi(a vistarenavibbaktasya vistarendrtham ajan)/ajmi.

79 Kha ii 10a, Chung 2008: 316,3: [s/adbu sadbu bhikso, sadhu kbalu punas tvam
bblilkso asya maya samksiptena [bbjasitasya vistarendavibbaktasya vistarendartham
ajanasi. tad kasmdad dbetob?

80 Kha ii 10a, Chung 2008: 316,6: [r/(ii)pam bhikslo] ('nusete tad anuniyate vedanam
samjiiam) [sl(amskéara(m) vijianam anusete tad anuniyate.

81 Kha ii 10a, Chung 2008: 316,9: riipam tu nanusete, tan nanunilyajte.
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death. One who does not surrender to the underlying tendencies and
does not surrender to the underlying tendency at death is liberated

from grasping.”s?

Then, on hearing what the Buddha had said, the mind of that monk
was greatly delighted. He paid homage to the Buddha and withdrew.
Practising alone in a quiet place with diligence he was established in
[not surrendering to the underlying tendencies] without negligence.33
Having practiced with diligence and being established in it without
negligence,3* he [was able] to reflect on that for the sake of what a
clansman's son goes forth, shaving off beard and hair and putting
Dharma robes on the body, out of faith going forth from the home
to homelessness ... up to ... he himself knew that there will be no
receiving of any further existence.’® Then that monk became an
arahant,3¢ attaining liberation of the mind.

16. [Discourse on Being Reckoned]*

Thus have I heard. At one time the Buddha was staying at Savatthi

82 Kha ii 10a, Chung 2008: 316,9: vedanda{m) samjiia(m) samslkiara(m) vijianam
nanusete tan nanuniyate, upddaya bbikso [sl(a)myuktab ... (anupadaya v)lisalm-
yuktab.

83 Kha ii 10a, Chung 2008: 316,13: atha sa bbiksur anena bbagavata samksiptendpa-
vadenavavaditab eko vyavakysto 'pramatta atapi pravivikto vyabarlshid.

84 Kha ii 10a, Chung 2008: 316,16: eko vyavakrsto 'prama(tia) atapli] (pravivikto).

85 Kha ii 10a, Chung 2008: 317,1: [s/(@m(ya)lg/ eva sraddbaya algldarad anagarikdam
pravrajamti tald] (a)[njuttaram brabmacaryaparyavasanam drsta eva dbarme
svayam abblifjilalya [saklsatlkrli(volpl(a)sampadya (Whl(@hbarsat) ... plri(a)ljia-
nami.

86 Kha ii 10a, Chung 2008: 317,7: gjriatavan sa bhilklsur arban babblijva.

87 Parallels: SN 22.35 at SN III 34,30, fragment Kha ii 10a r6-v4, La Vallée Poussin 1913:

571f, revised edition in Chung 2008: 318f (who juxtaposes SA 16 with the Sanskrit
fragment), and an Uighur fragment, Shogaito 1998: 367.
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in Jeta's Grove, Anithapindika's Park.88 At that time a certain monk
approached the Buddha ... (asking as above, with this difference):3”

“One who surrenders to the underlying tendencies and surrenders
to the underlying tendency at death is reckoned [accordingly].?”
One who does not surrender to the underlying tendencies and does
not surrender to the underlying tendency at death is not reckoned
[accordingly]”?!...

The Buddha said to the monk: “How do you understand in full
the meaning of the teaching I herein spoke in brief?”2 Then the

88 Kha ii 10a, Chung 2008: 318,1 (here and below, line references are to the actual
text of the edition): sravastyan nidanam. The difference in formulation between
the abbreviation in the Sanskrit fragment and the full formula in SA 16 supports my
suggestion made above in note 4 and note 45 and below note 150 that expressions
like sravastyam nidanam or rajagrbe nidanam were probably not intended to
refer to the place where the discourses were collected, but rather served as an
abbreviation of the full description of the location where the discourse was held to
have taken place.

89 The Sanskrit fragment parallel, Kha ii 10a, Chung 2008: 318,2, gives the introductory
narration in full.

90 SA 16 at T II 3b16: ¥F#5%(, which has as its counterpart sarikham gacchati in SN
22.35 at SN III 35,8 and the corresponding expression samkbyam gacchati in the
Sanskrit fragment Kha ii 10a, Chung 2008: 318,11, where the full line reads: yad
anuniyate tenaiva samkbyam ga(c)lch/(at)fil. 1 have followed the Foguang (f%)
edition of the Samyukta-dgama, page 21 note 6, which seems to take the whole
phrase H3#%] as expressing the meaning samkbydamvgam, even though ¥{ would
on its own already render samkhydamvgam (cf. Hirakawa 1997: 576) and 1 is a
standard rendering of vrddbi, etc. Evidently the translator had difficulties with the
expression in the Indic original, which he perhaps thought to carry the meaning of
increasing the number of births in samsdara.

91 Kha ii 10a, Chung 2008: 318,12: yan nanulsejte(ya)n nanuniyate( ) na tena
samkhbyam gacchati (here () na tena emends an original reading tena tena).
Unlike SA 16, the fragment at this point continues with the Buddha stating: upddaya
bhikso samyukta (anupadaya visamyuktab), followed by the monk indicating
his comprehension of the short saying: (sam)/k/($)lijptena bhdsitasya vistarend(v)i-
(bba)ktalslya vistarend(rtha)lm] ajanami.

92 Kha ii 10a, Chung 2008: 319,1: yalth/a katham punas tfvjam bbikso asya maya
samksipte(na bb)asi(tasya vistarendavibbaktasya vistarendrtham ajanasi).
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monk said to the Buddha: “Blessed One, surrendering to the
underlying tendencies of form one surrenders to the underlying
tendency at death. One who surrenders to the underlying tendencies
and surrenders to the underlying tendency at death is reckoned
[accordingly].?3 In the same way surrendering to the underlying
tendencies of feeling ... perception ... formations ... consciousness one
surrenders to the underlying tendency at death. One who surrenders
to the underlying tendencies and surrenders to the underlying
tendency at death is reckoned [accordingly]. 7+

“Blessed One, if one does not surrender to the underlying tendencies
of form, one does not surrender to the underlying tendency at
death. One who does not surrender to the underlying tendencies
and does not surrender to the underlying tendency at death is not
reckoned [accordingly]. In the same way [if] one does not surrender
to the underlying tendencies of feeling ... perception ... formations
... consciousness one does not surrender to the underlying tendency
at death. One who does not surrender to the underlying tendencies
and does not surrender to the underlying tendency at death is not
reckoned [accordingly].”® Blessed One, in this way I understand in
full the meaning of the teaching herein spoken in brief.” 9

(In the same way up to) ... became an arahant, attaining liberation of
the mind.”’

93 Kha ii 10a, Chung 2008: 319,4: (riipam anusete tad anuniyate yad anuni)ylate()
tenaiva samkbyam gacchati (the( )marks the deletion of tena).

94 Kha ii 10a, Chung 2008: 319,6: vedami(m) samjﬁ[a'](m) [s](am)s[le]dm'(m)
vijianam anusete [tald anuniyate yad anuniyate (tenaiva samkbyam gacchati).

95 Kha ii 10a, Chung 2008: 319,11: (vedandam samplvij(am samslklaran vijia(na)lm
nanufSete tan nanunfilyatle] [yan njanunfijyatle] na tlelna samkbydam gacchati.
upadaya bbadamta samyuktalb], (a)nupadalyl(a) [v/(Dsamyulkia)b.

96 Kha ii 10a, Chung 2008: 319,15: evam aha(m) bbhada(mt)a(sya bhagavata
samksiptena bbasitasya vistarend)[vilbbaktasya [vilstarendrtham djanami. The
fragment continues with the Buddha approvingly repeating the monk's presentation.

97 Kha ii 10a, Chung 2008: 319,27: (atha sa bbiksur anena bbhaga)lvi(alta
samksiptenalpl(avadenava)vladliGta)b ya ... [bbJ(@[vi(a).
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17. [Discourse on Not Belonging to Oneself] *

Thus have I heard. At one time the Buddha was staying at Savatthi
in Jeta's Grove, Anathapindika's Park. A certain monk rose up from
his seat, bared his right shoulder and with palms together said to the
Buddha: [3c]

“It would be well if the Blessed One would teach me the essentials
of the Dharma in brief. On having heard the Dharma I shall alone
and in a quiet place reflect on it with energy. Being established in it
without negligence I shall [reflect] on that for whose sake a clansman's
son goes forth, shaving off beard and hair and putting Dharma robes
on the body, out of faith going forth from the home to homelessness
for the unsurpassed supreme holy life, realizing here and now that
‘birth for me has been eradicated, the holy life has been established,
what had to be done has been done, I myself know that there will be
no receiving of any further existence.”

At that time the Blessed One said to that monk: “It is well, it is well,
that you speak like this: ‘Blessed One, teach me the essentials of the
Dharma in brief. On having been taught the Dharma herein in brief
and fully understood its meaning, I shall alone and in a quiet place
reflect on it with energy. Being established in it without negligence ...
up to ... knowing myself that there will be no receiving of any further
existence.” Are you speaking like this?” The monk said to the Buddha:
“It is like this, Blessed One.”

The Buddha said to the monk: “Listen, listen and pay careful
attention to what I will tell you. Monk, whatever things do not belong
to you, they should quickly be eradicated and relinquished.”® Having
eradicated those things will be for your benefit and welfare, for your

98 Parallels: SN 22.68 at SN III 77,26, a discourse quotation in the Abbidharma-
kosavyakbya, Wogihara 1932: 48,2, and a discourse quotation preserved in Tibetan,
D 4094 ju 21a3 or Q 5595 tu 23b1, translated below Dhammadinna 2012: 79.

99 Wogihara 1932: 48,2: yad bbikso na tvam sa te dharmab prabatavya iti.
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peace and happiness for a long time.”!'% Then the monk said to
the Buddha: “I understood, Blessed One, I understood Well Gone
One!”101

The Buddha said to the monk: “How do you understand in full the
meaning of the teaching I herein spoke in brief?”192 The monk said
to the Buddha: “Blessed One, form does not belong to me, it should
quickly be eradicated and relinquished.!%® Feeling ... perception ...
formations ... consciousness does not belong to me, it should quickly
be eradicated and relinquished. This will be for my benefit and
welfare, for my peace and happiness for a long time. Blessed One, I

thus understand in full the meaning of the teaching herein spoken in
brief.”

The Buddha said to the monk: “It is well, it is well, monk, that you
understand in full the meaning of the teaching I herein spoke in
brief. Why is that? Form does not belong to you, it should quickly be
eradicated and relinquished. In the same way feeling ... perception ...
formations ... consciousness does not belong to you, it should quickly
be eradicated and relinquished. Having eradicated and relinquished it
will be for your benefit and welfare, for your peace and happiness for
a long time.”

Then, on hearing what the Buddha had said, the mind of that monk
was greatly delighted. He paid homage to the Buddha and withdrew.
Practising alone in a quiet place with diligence he was established
in it without negligence. Having practiced with diligence and being
established in it without negligence he [was able] to reflect on that for
the sake of what a clansman's son goes forth, shaving off beard and
hair and putting Dharma robes on the body, out of right faith going

100 According to the instruction in SN 22.68 at SN III 77,30, desire for what is not self
should be given up; an injunction that is not followed by indicating that this will
lead to the monk's peace and happiness, etc.

101 Wogihara 1932: 48,3: ajriatam bbagavann ity aba.
102 Wogihara 1932: 48,3: yatha katham asya bhikso samksiptenoktasyartham djandsi.

103 Wogihara 1932: 48,4: ripam bbadanta nabam, sa me dbarmab prabdatavya iti
vistarab.
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forth to homelessness ... up to ... he himself knew that there will be
no receiving of any further existence.” Then that monk became an
arahant, attaining liberation of the mind.

18. [Discourse on Not Belonging to Another]"*

Thus have I heard. At one time the Buddha was staying at Savatthi
in Jeta's Grove, Anathapindika's Park. At that time a certain monk
rose up from his seat, bared his right shoulder, paid homage to
the Buddha and withdrew to stand at one side. [4a] He said to the
Buddha:

“It would be well if the Blessed One would teach me the essentials
of the Dharma in brief. On having heard the Dharma I shall alone
and in a quiet place reflect on it with energy. Being established in it
without negligence ... up to ... knowing myself that there will be no
receiving of any further existence.”

The Buddha said to that monk: “It is well, it is well, that you speak
like this: ‘Blessed One, teach me the essentials of the Dharma in
brief. On having heard the Dharma, I shall alone and in a quiet place
reflect on it with energy. Being established in it without negligence ...
up to ... knowing myself that there will be no receiving of any further
existence.’ Is it like this?” Then that monk said to the Buddha: “It is
like this, Blessed One.”

The Buddha said to the monk: “Listen, listen and pay careful
attention to what I will tell you. Whatever does not belong to you and
does not belong to others, these things should quickly be eradicated
and relinquished. Having eradicated those things will be for your
benefit and welfare, for your peace and happiness for a long time.”105
Then that monk said to the Buddha: “I understood, Blessed One, 1
understood Well Gone One!”

104 Parallel: SN 22.69 at SN III 78,17.

105 According to the instruction in SN 22.69 at SN III 78,20, desire for what does
not belong to the self should be given up; an injunction that is not followed by
indicating that this will lead to the monk's peace and happiness, etc.
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The Buddha said to the monk: “How do you understand in full the
meaning of the teaching I herein spoke in brief?” The monk said
to the Buddha: “Blessed One, form is not self, it does not belong
to me and does not belong to others. This thing should quickly be
eradicated and relinquished. Having eradicated that thing will be for
my benefit and welfare, for my peace for a long time. In the same way
feeling ... perception ... formations ... consciousness is not self, it does
not belong to me and does not belong to others. It should quickly be
eradicated and relinquished. Having eradicated that thing will be for
my benefit and welfare, for my peace and happiness for a long time.
Blessed One, I thus understand in full the meaning of the teaching
herein spoken in brief.”

The Buddha said to the monk: “It is well, it is well, how you
understand in full the meaning of the teaching I herein spoke in brief.
Why is that? Monk, form is not self, it does not belong to oneself and
does not belong to others. This thing should quickly be eradicated
and relinquished. Having eradicated that thing will be for one's
benefit and welfare, for one's peace and happiness for a long time. In
the same way feeling ... perception ... formations ... consciousness is
not self, it does not belong to oneself and does not belong to others.
This thing should quickly be eradicated and relinquished. Having
eradicated that thing will be for one's benefit and welfare, for one's
peace and happiness for a long time.”

Then, on hearing what the Buddha had said, the mind of that monk
was greatly delighted. He paid homage to the Buddha and withdrew.
Practising alone in a quiet place with diligence he was established
in it without negligence ... up to ... he himself knew that there will
be no receiving of any further existence. Then that monk, attaining
liberation of the mind, became an arahant.

19. [Discourse on Being Bound by Fetters]'*

Thus have I heard. At one time the Buddha was staying at Savatthi in

106 Parallel: SN 22.70 at SN III 79,7.
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Jeta's Grove, Anathapindika's Park. A that time a certain monk rose
up from his seat, paid homage to the Buddha and said to the Buddha:
[4b]

“[May] the Blessed One teach me the essentials of the Dharma in
brief. On having heard the Dharma I shall alone and in a quiet place
reflect on it with energy, being established in it without negligence.
Having become established in it without negligence, 1 shall reflect on
that for whose sake a clansman's son out of right faith goes forth from
the home to homelessness ... up to ... I myself know that there will be
no receiving of any further existence.”

At that time the Blessed One said to that monk: “It is well, it is well,
that you speak like this: ‘It would be well if the Blessed One would
teach me the essentials of the Dharma in brief. On having heard the
Dharma, I shall alone and in a quiet place reflect on it with energy,
being established in it without negligence ... up to ... knowing myself
that there will be no receiving of any further existence. Is it like this?”
The monk said to the Buddha: “It is like this, Blessed One.”

The Buddha said to the monk: “Listen, listen and pay careful
attention to what I will tell you. Monk, the fetters and what has the
nature of putting you in bondage should quickly be relinquished and
eradicated.!%” Having eradicated that thing will be for your benefit
and welfare, for your peace and happiness for a long time.” Then that
monk said to the Buddha: “I understood, Blessed One, I understood
Well Gone One!”

The Buddha said to the monk: “How do you understand in full the
meaning of the teaching I herein spoke in brief?” The monk said
to the Buddha: “Blessed One, form is a fetter and has the nature of
putting me in bondage. This fetter and its nature of putting me in
bondage should quickly be relinquished and eradicated. Having
eradicated that thing will be for my benefit and welfare, for my peace

107 According to the instruction in SN 22.70 at SN III 79,12, desire for what appears
tantalizing should be given up; an injunction that is not followed by indicating that
this will lead to the monk's peace and happiness, etc.
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and happiness for a long time. In the same way feeling ... perception
... formations ... consciousness is a fetter and has the nature of putting
me in bondage. This fetter and its nature of putting me in bondage
should quickly be relinquished and eradicated. Having eradicated that
thing will be for my benefit and welfare, for my peace for a long time.
Blessed One, 1 thus understand in full the meaning of the teaching
herein spoken in brief.”

The Buddha said to the monk: “It is well, it is well, that you
understand in full the meaning of the teaching I herein spoke in brief.
Why is that? Form is a fetter and has the nature of putting you in
bondage. This thing should quickly be relinquished and eradicated.
Having eradicated that thing will be for your benefit and welfare, for
your peace and happiness for a long time. In the same way feeling
... perception ... formations ... consciousness is a fetter and has the
nature of putting you in bondage. This thing should quickly be
relinquished and eradicated. Having eradicated that thing will be for
your benefit and welfare, for your peace for a long time.”

Then, on hearing what the Buddha had said, the mind of that monk
was greatly delighted. He paid homage to the Buddha and withdrew.
Reflecting on it alone in a quiet place with diligence he was
established in it without negligence ... up to ... attaining liberation of
the mind he became an arahant.

20. [Discourse on Being Defiled]

The Discourse on (Being Defiled) should also be spoken like this.!08

108 My rendering follows Yinshun 1983: 30 note 2 who suggest to read % instead of &.
On the original reading, this would be the “Discourse on What is Deep”. In view
of the discourse that precedes and the one that follows, this makes little sense.
This discourse does not appear in the udddana. The abbreviation seems to suggest
that the same exposition as already given in SA 19 should be repeated, but with a
different title. Thus SA 20 would have the same parallel(s) as SA 19.
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21. [Discourse on Being Agitated]'”

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. A that time a certain monk rose
up from his seat, paid homage to the Buddha and said to the Buddha:

“[May] the Blessed One teach me the essentials of the Dharma in
brief. On having heard the Dharma I shall alone and in a quiet place
reflect on it with energy. Having become established in it without
negligence, [4c] 1 shall reflect on that for whose sake a clansman's
son out of right faith goes forth to homelessness ... up to ... knowing
myself that there will be no receiving of any further existence.”

At that time the Blessed One said to that monk: “It is well, it is well,
that you speak like this: ‘It would be well if the Blessed One would
teach me the essentials of the Dharma in brief. On having heard the
Dharma, I shall alone and in a quiet place reflect on it with energy.
Being established in it without negligence ... up to ... knowing myself
that there will be no receiving of any further existence.” Is it like this?”
The monk said to the Buddha: “It is like this, Blessed One.”

The Buddha said to the monk: “Listen, listen and pay careful
attention to what I will tell you. Monk, at the time of being agitated,
one is bound by Mara. If one is not agitated, one is free from the Evil
One.”!0 The monk said to the Buddha: “I understood, Blessed One, I
understood Well Gone One!”

The Buddha said to the monk: “How do you understand in full the
meaning of the teaching I herein spoke in brief?” The monk said to
the Buddha: “Blessed One, at the time of being agitated by form,
one is bound by Mara. If one is not agitated, one is free from the
Evil One. In the same way at the time of being agitated by feeling

109 Parallels: SN 22.63-65 at SN III 73,15.

110 According to the instructions in the parallel versions, one is bound by Mara in the
following ways: by grasping according to SN 22.63 at SN III 74,4, by conceiving
according to in SN 22.64 at SN 1II 75,3, and by delighting according to SN 22.65 at
SN III 75,27.
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... perception ... formations ... consciousness, one is bound by Mara.
If one is not agitated, one is free from the Evil One. Blessed One, 1
thus understand in full the meaning of the teaching herein spoken in
brief.”

The Buddha said to the monk: “It is well, it is well, that you
understand in full the meaning of the teaching I herein spoke in
brief. Why is that? At the time of being agitated by form, one is bound
by Mara. If one is not agitated, one is free from the Evil One. In the
same way, at the time of being agitated by feeling ... perception ...
formations ... consciousness, one is bound by Mara. If one is not
agitated, one is free from the Evil One.”

... up to ... he himself knew that there will be no receiving of any
further existence ... attaining liberation of the mind he became an
arahant.

22. [Discourse on Kappa's Question]'"

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. At that time there was a monk by
the name of Kappa who approached the Buddha, paid homage with
his head at the [Buddha's] feet, withdrew to stand at one side and said
to the Buddha:

“As the Blessed One has spoken about the mind of a monk attaining
being well liberated — Blessed One, how does the mind of a monk
attain being well liberated?”!12

111 Parallel: SN 22.125 at SN III 170,1. Akanuma 1929/1990: 27 instead mentions the
closely similar SN 22.124, which differs from SN 22.125 in not taking up the topic
of being liberated, hence SN 22.125 seems a closer parallel to SA 22.

112 According to SN 22.125 at SN III 170,3, Kappa inquired how one should know and
see so that in regard to this body with consciousness and external signs the mind
is rid of I-making, mine-making, and conceit, transcends discrimination, is peaceful
and well liberated.
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At that time the Blessed One said to that monk: “It is well, it is well,
that you are able to ask the Tathagata about the mind being well
liberated. It is well, Kappa. Listen, listen and pay careful attention to
what I will tell you.

“Kappa, you should contemplate with understanding that whatever
form, whether past, future or present, internal or external, gross or
subtle, sublime or repugnant, far or near, all [form], every instance of
it, is impermanent. Having rightly contemplated it as impermanent,
you will remove craving for form. Having removed craving for form,
your mind will be well liberated. [5al

“In the same way contemplating [whatever] feeling ... perception
... formations ... consciousness, whether past, future or present,
internal or external, gross or subtle, sublime or repugnant, far or
near, all [consciousness], every instance of it, is impermanent. Having
rightly contemplated it as impermanent, you will remove craving for
consciousness. Having removed craving for consciousness, I say, your
mind will be well liberated.

“Kappa, a monk who in this way has well liberated the mind is
reckoned by the Tathagata to have well liberated the mind. Why is
that? Because of having eradicated craving and desire. One who has
eradicated craving and desire is reckoned by the Tathagata to have
well liberated the mind.”

Then, on hearing what the Buddha had said, the mind of the monk
Kappa was greatly delighted. He paid homage to the Buddha
and withdrew. At that time the monk Kappa, having received the
Buddha's instruction, reflecting on it alone in a quiet place with
diligence and being established in it without negligence ... up to ... he
himself knew that there will be no receiving of any further existence.
Having well liberated the mind he became an arahant.
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23. [First Discourse on Rahula's Question]'"

Thus have I heard. At one time the Buddha was staying at Rajagaha
in the Bamboo Grove, the Squirrels' Feeding Place. At that time the
venerable Rahula approached the Buddha, paid homage with his
head at the [Buddha's] feet and withdrew to stand at one side. He said
to the Buddha:

“Blessed One, knowing what, seeing what in relation to this body
of mine with consciousness and [in relation to] external objects and
any sign will it be possible that there is no [sense of an] I, of viewing
as mine or of the underlying tendency, fetter and attachment to the
I-conceit?”

The Buddha said to Rahula: “It is well, it is well, that you are able
to ask the Tathagata: ‘Knowing what, seeing what in relation to this
body of mine with consciousness and [in relation to] external objects
and any sign will there be no [sense of an] 1, of viewing as mine or of
the underlying tendency, fetter and attachment to the I-conceit?’ Is it
like this?” Rahula said to the Buddha: “It is like this, Blessed One.”

The Buddha said to Rahula: “It is well. Listen, listen and pay careful
attention to what I will tell you. Rahula, you should contemplate
whatever form, whether past, future or present, internal or external,
gross or subtle, sublime or repugnant, far or near, all such [form],
every instance of it, is not self, is not distinct from the self [in the
sense of being owned by it], does not exist [within the self nor does a
self] exist [within it].!'# In this way it should be rightly contemplated
with balanced wisdom.

113 Parallels: SN 18.21 at SN II 252,7 and SN 22.91 at SN IIT 135,24.

114 SA 23 at T 11 Sa22: JEF, FEFK, FHH7E. My rendering of this cryptic passage is
indebted to Choong 2000: 59,who draws attention to SA 45 at T II 11bs: (23,
I, FlEf, (EFK, which is then summarized two lines later as g, B3, fH1E;
cf. also the explanation of the present passage offered in the Foguang edition of
the Samyukta-agama, page 33 note 2: AIREEL, MEFT, FAAANTERP, ATELHF.
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“In the same way [whatever] feeling ... perception ... formations

. consciousness, whether past, future or present, internal or
external, gross or subtle, sublime or repugnant, far or near, all such
[consciousness], every instance of it, is not self, is not distinct from the
self [in the sense of being owned by it], does not exist [within the self
nor does a self] exist [within it]. In this way it should be contemplated
with balanced wisdom as it really is.

“In this way, Rahula, a monk knows like this and sees like this. For
one who knows like this and sees like this in relation to this body
with consciousness and [in relation to] external objects and any
sign there will be no [sense of an] I, viewing as mine or underlying
tendency, fetter and attachment to the I-conceit.!15

“Rahula, if in this way for a monk in relation to this body with
consciousness and [in relation to] external objects and any sign there
is no [sense of an] I, [5b] viewing as mine or underlying tendency,
fetter and attachment to the I-conceit, that monk is reckoned to have
eradicated craving and desire, to have turned around and left all
bondage, rightly comprehending!!

of dukkba.”

Then Rahula, hearing what the Buddha had said, was delighted and
received it respectfully.

the unsurpassed transcendence

24. [Second Discourse on Rahula's Question]'”’

Thus have I heard. At one time the Buddha was staying at Rajagaha
in the Bamboo Grove, the Squirrels' Feeding Place. At that time the
Blessed One said to Rahula [and the monks]:

115 SN 18.21 at SN II 252,29 and SN 22.91 at SN III 136,17 conclude at this juncture.
116 SA 23 at T II 5b2: #E[f%, which in T 99 appears to be rendering abbisamaya.
117 Parallels: SN 18.22 at SN II 253,1 and SN 22.92 at SN III 136,18.
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“Monks, knowing what, seeing what in relation to this body of mine
with consciousness and [in relation to] external objects and any sign
will there be no [sense of an] I, viewing as mine and underlying
tendency, fetter and attachment to the I-conceit?”

Rahula said to the Buddha: “The Blessed One is the master of the
Dharma, being its guide and its shelter. It would be well if the Blessed
One were to deliver an explanation of the meaning [of this statement]
to the monks. Having heard it from the Buddha, the monks will
remember it and receive it respectfully.”

The Buddha said to Rahula: “Listen, listen and pay careful attention
to what I will tell you.” Rahula said to the Buddha: “Indeed, we [are
ready] to receive the instruction.”

The Buddha said to Rahula: “You should contemplate whatever form,
whether past, future or present, internal or external, gross or subtle,
sublime or repugnant, far or near, all such [form] is not self, is not
distinct from the self [in the sense of being owned by it], does not
exist [within the self nor does a self] exist [within it]. In this way it
should be contemplated with balanced wisdom as it really is.

“In the same way [whatever] feeling ... perception ... formations

. consciousness, whether past, future or present, internal or
external, gross or subtle, sublime or repugnant, far or near, all such
[consciousness] is not self, is not distinct from the self [in the sense
of being owned by it], does not exist [within the self nor does a self]
exist [within it]. In this way it should be contemplated with balanced
wisdom as it really is.

“Monks, knowing like this and seeing like this in relation to this
body of mine with consciousness and [in relation to] external objects
and any sign there will be no [sense of an] I, viewing as mine and

underlying tendency, fetter and attachment to the I-conceit. ”118

118 SN 18.22 at SN II 252,30 and SN 22.92 at SN III 137,6 conclude at this juncture.

FH A 11



“Rahula, [when] in this way in relation to this body with consciousness
and [in relation to] external objects and any sign there is no [sense of
an] I, viewing as mine and underlying tendency, fetter and attachment
to the I-conceit, [then] a monk goes beyond doubt in his mind, is far
removed from all signs, being at peace and liberated. Such a monk
is reckoned to have eradicated and removed craving and desire, to
have turned around and left all bondage, rightly comprehending the
unsurpassed transcendence of dukkba.”

Then Rahula [and the monks], hearing what the Buddha had said,
were delighted and received it respectfully.!!?

25. [Discourse on Being Learned]'”

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. Then a certain monk approached
the Buddha, paid homage to the Buddha and withdrew to stand at
one side. [5c] He said to the Buddha: “As the Blessed One has spoken
about being learned — how does one [become] learned?”

The Buddha said to the monk: “It is well, it is well. You are now
asking me the meaning of being learned. Is it like this?” The monk
said to the Buddha: “Indeed, Blessed One.”

The Buddha said to the monk: “Listen and pay careful attention
to what I will tell you. Monk, you should know that hearing that
whereby disenchantment with form arises, whereby one is free
from desire for it, whereby there is cessation and a state of peace,
this is reckoned being learned. In the same way hearing that
whereby disenchantment with feeling ... perception ... formations ...

119 After the conclusion of this discourse comes a summary verse (uddana), which 1
have not included in the translation.

120 No parallel seems so far to have been identified. For discourses 25 to 29 my
reconstruction of the respective discourse titles is based on the uddana found after
discourse 29.
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consciousness arises, whereby one is free from desire for it, whereby
there is cessation and a state of peace, this is reckoned being learned.
Monk, this is reckoned what the Tathagata declares to be learned.”

Then that monk, hearing what the Buddha had said, was thrilled with
delight, paid homage and left.

26. [Discourse on Teaching the Dharma Well]™

Thus have I heard. At one time the Buddha was staying at Savatthi
in Jeta's Grove, Anathapindika's Park. At that time a certain monk
approached the Buddha, paid homage with his head at the [Buddha's]
feet and withdrew to stand at one side. He said to the Buddha: “As
the Blessed One has spoken about being a Dharma teacher — how is
one reckoned a Dharma teacher?”

The Buddha said to the monk: “It is well, it is well. You now wish
to know the meaning of what the Tathagata has spoken about as a
Dharma teacher. Is it like this?” The monk said to the Buddha: “Indeed,
Blessed One.”

The Buddha said to the monk: “Listen and pay careful attention to
what I will tell you.” The Buddha said to the monk: “If by teaching
about form disenchantment arises, one is free from desire for [form]
and there is cessation and a state of peace, this is reckoned being
a Dharma teacher.!22 If by teaching about feeling ... perception ...
formations ... consciousness disenchantment arises, one is free from
desire for [consciousness] and there is cessation and a state of peace,

121 Parallel: SN 22.115 at SN III 163,14. Akanuma 1929/1990: 27 also mentions SN
22.116, which combines the inquiry after the Dharma teacher with a question
about practising in accordance with the Dharma and attaining Nirvana in this very
life, hence SN 22.115 is the closer parallel to SA 26, in as much as its inquiry only
takes up the Dharma teacher, even though the Buddha then expounds all three
topics.

122 SN 22.115 at SN III 163,21 continues after the definition of the Dharma teacher by
explaining two more topics: how one practices in accordance with the Dharma
and how one attains Nirvana in this very life.

FH bR 11N



this is reckoned being a Dharma teacher. This is reckoned what the
Tathagata declares to be a Dharma teacher.”

Then that monk, hearing what the Buddha had said, was thrilled with
delight, paid homage and left.

27. [Discourse on Proceeding in the Dharma]'*

Thus have I heard. At one time the Buddha was staying at Savatthi
in Jeta's Grove, Anathapindika's Park. At that time a certain monk
approached the Buddha, paid homage with his head at the [Buddha's]
feet and withdrew to stand at one side. He said to the Buddha: “As
the Blessed One has spoken about proceeding in the Dharma in
accordance with the Dharma — how does one proceed in the Dharma
in accordance with the Dharma?”!24

The Buddha said to the monk: “It is well, it is well. You now wish to
know how to proceed in the Dharma in accordance with the Dharma.
Is it like this?” The monk said to the Buddha: “Indeed, Blessed One.”

The Buddha said to the monk: “Listen and pay careful attention to
what I will tell you. Monk, proceeding towards disenchantment
in regard to form, towards being free from desire for it, towards
its cessation, this is reckoned proceeding in the Dharma in
accordance with the Dharma.!?5 In the same way proceeding towards
disenchantment in regard to feeling ... perception ... formations ...
consciousness, towards being free from desire for it, towards its
cessation, this is reckoned proceeding in the Dharma in accordance
with the Dharma.”

123 Parallel: SN 22.39 at SN III 40,22. Akanuma 1929/1990: 27 also mentions SN 22.40-
42, which develop the same treatment with the alternatives of contemplating
impermanence, dukkba and not-self. Thus SN 22.39 is the closest parallel to SA 27.

124 SN 22.39 at SN III 40,23 begins with the Buddha delivering the instruction on his
own, without anyone asking a corresponding question.

125 SN 22.39 at SN III 40,28 proceeds from disenchantment with the five aggregates
to their full understanding and to being liberated from them, whereby one is also
liberated from birth, old age and death, etc.
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Then that monk, hearing what the Buddha had said, was thrilled with
delight, paid homage and left.

28. [Discourse on Nirvana]'*

Thus have I heard. At one time the Buddha was staying at Savatthi in
Jeta's Grove, Anathapindika's Park. [6a] At that time a certain monk
approached the Buddha, paid homage with his head at the [Buddha's]
feet and withdrew to stand at one side. He said to the Buddha: “As
the Blessed One has spoken about attaining Nirvana here and now —
how does a monk attain Nirvina here and now?” 127

The Buddha said to the monk: “It is well, it is well. You now wish to
know about Nirvana here and now. Is it like this?” The monk said to
the Buddha: “Indeed, Blessed One.”

The Buddha said to the monk: “Listen and pay careful attention
to what I will tell you.” The Buddha said to the monk: “Arousing
disenchantment for form, being free from desire for it, [proceeding
towards] its cessation, without giving rise to the influxes, the mind
is rightly liberated. This is reckoned how a monk [attains] Nirvana
here and now. In the same way arousing disenchantment for feeling
... perception ... formations ... consciousness, being free from desire
for it, [proceeding towards] its cessation, without giving rise to the
influxes, the mind is rightly liberated. This is reckoned how a monk
[attains] Nirvana here and now.”

126 Parallels: SN 22.116 at SN III 164,3 and a discourse quotation in the
Abbidbarmakosabbasya, Pradhan 1967: 93,21, with a fuller quotation preserved in
Tibetan, D 4094 ju 97b3 or Q 5595 tu 111b1, translated below Dhammadinna 2012:
83. Akanuma 1929/1990: 27 also mentions SN 22.115 (cf. above note 121) and SN
35.154, which takes up the six sense-spheres instead of the aggregates in its reply.

127 My rendering is based on emending SA 28 at T II 6a3: {3 RIAIE#E to HIAFIEAE,
in line with the Sanskrit parallel, Pradhan 1967: 93,21: drstadbharmanirvanaprapto
bbiksur ity uktam. In SN 22.116 at SN 1II 164,7 the topic of attaining Nirvana here
and now is the third of three topics broached by the monk, the other two are the
Dharma teacher and practising in accordance with the Dharma.

FH bR 11N



Then that monk, hearing what the Buddha had said, was thrilled with
delight, paid homage and left.

29. [Discourse on Samiddhi Asking How to
Speak as a Dharma Teacher]'**

Thus have I heard. At one time the Buddha was staying at Savatthi
in Jeta's Grove, Anathapindika's Park. At that time a certain monk by
the name of Samiddhi approached the Buddha, paid homage with his
head at the [Buddha's] feet and withdrew to stand at one side. He said
to the Buddha: “As the Blessed One has spoken about speaking as a
Dharma teacher — how is one reckoned to be speaking as a Dharma
teacher?”

The Buddha said to the monk: “You now wish to know the meaning
of speaking as a Dharma teacher. Is it like this?” The monk said to the
Buddha: “Indeed, Blessed One.”

The Buddha said to the monk: “Listen and pay careful attention to
what I will tell you. If a monk speaks of disenchantment in regard to
form, of being free from desire for it, of its cessation, this is reckoned
speaking as a Dharma teacher.!? In the same way speaking of
disenchantment in regard to feeling ... perception ... formations ...
consciousness, of being free from desire for it, of its cessation, this is
reckoned speaking as a Dharma teacher.”

Then that monk, hearing what the Buddha had said, was thrilled with
delight, paid homage and left.!30

128 Parallel: SN 22.115 at SN III 163,14.

129 SN 22.115 at SN III 163,21 continues, after having defined the Dharma teacher, by
explaining how one is practising in accordance with the Dharma and how one
attains Nirvana in this very life, cf. above note 121.

130 After the conclusion of this discourse comes a summary verse (uddana), which 1
have not included in the translation.
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30. [First Discourse to Sona]'*!

Thus have I heard. At one time the Buddha was staying at Rajagaha
in the Bamboo Grove, the Squirrels' Feeding Place. At that time the
venerable Sariputta was on Mount Vulture Peak. Then a householder's
son by the name of Sona, who every day used to roam around,
reached Mount Vulture Peak and approached the venerable Sariputta.
Having exchanged polite greetings he withdrew to sit at one side. He
said to Sariputta:!32

“If recluses and brahmins in regard to form which is impermanent
and changing, form which is not stable, say: ‘I am superior, I am
equal, I am inferior’; why do these recluses and brahmins have such
a perception and do not see the truth?!33 [6b]

“If recluses and brahmins in regard to feeling ... perception ...
formations ... consciousness, which is impermanent and changing,
which is not stable, say: ‘T am superior, I am equal, I am inferior’; why
do these recluses and brahmins have such a perception and do not

131 Parallels: SN 22.49 at SN III 48,5 and fragment MSS Bendall xix,7 and xxi,2, La
Vallée Poussin 1907: 375-377. For discourses 30 to 32 my reconstruction of the
titles is based on the uddana found after discourse SA 262 at T 1T 67a20 in what
according to the reconstructed order of the Samyukta-dgama would be the second
fascicle of the collection. The uddana begins with a reference to three discourses

to Sona, HiEEH —FE.

132 MSS Bendall, La Vallée Poussin 1907: 375,1 (counting the lines from the beginning
of the actual fragment): sariputra idam avocat. Thus here Sariputra right away
comes out with a teaching (on the recluses and brahmins). SN 22.49 at SN III 48,11
similarly does not report Sona asking about the recluses and brahmins, but rather
being taught about them, although here he has visited the Buddha instead of
Sariputta and thus receives teachings from the Buddha.

133 MSS Bendall, La Vallée Poussin 1907: 375,1: ye ke cic chrona Sramand va brabmand
va anityena riapenddbruvenanasvasikena viparinamadbarmand Sreyamsab sma
iti manyante, sadysas sma iti manyante bindalb] sma iti manyante, nanyatra
te Srona Sramand va brabmand va evam yathdabbiitasyadarsanat. The present
section of SA 30 has been translated by Choong 2000: 60, who p. 59 already noted
that in the Pali parallel SN 22.49 this part is not a question asked by Sona, but a
teaching given by the Buddha; cf. also above note 132.

FH bR 11N



see the truth?!3*

“If recluses and brahmins in regard to form which is impermanent
and not stable, form which is changing, say: ‘I am superior, I am
equal, I am inferior’; why do they imagine [like this] and do not
see the truth? In regard to feeling ... perception ... formations ...
consciousness which is impermanent and changing, which is not
stable, they say: ‘T am superior, I am equal, I am inferior’. Why do
they imagine [like this] and do not see the truth?”

[Sariputta asked]: “Sona, what do you think, is form permanent or is it
impermanent?” [Sona) replied: “It is impermanent.”!35

[Sariputta asked]: “Sona, what is impermanent, is it dukkba?” [Sonal
replied: “It is dukkba.” 136

[Sariputta asked]: “Sona, what is impermanent, dukkba, of a nature to
change, what do you think, does a noble disciple herein regard such
form as self, as distinct from the self [in the sense of being owned by
it], as existing [within the self, or the self] as existing [within it]?” [Sonal
replied: “No.”137

[Sariputta asked]: “Sona, what do you think, is feeling ... perception ...
formations ... consciousness permanent or is it impermanent?” [Sonal

134 MSS Bendall, La Vallée Poussin 1907: 375,5: ye ke cic chrona sramand
va [brabmalnd va anityayd vedanayd, samjriaya, samskarair, anityena
vijranenddbruvenandsvasikena viparinamadbarmand vijfianena sreyamsab
sma iti manyante, sadrsalb] sma iti manyante binalb] sma iti manyante,
nanyatra te srona Sramand va brabmand va evam yabbitasyadarsandd. The
fragment continues with the positive case of recluses and brahmins who have no
such notions of being superior, equal or inferior.

135 MSS Bendall, La Vallée Poussin 1907: 376,14: tat kim manyase srona, ripam
nityam va anityam va? anityam idam bhob Sariputra.

136 MSS Bendall, La Vallée Poussin 1907: 376,15: yat punar anityam, dubkbam [va]
tan na va dubkbam? dubkbam idam bbob sariputra.

137 MSS Bendall, La Vallée Poussin 1907: 376,17: yat punar anityam dubkbam
viparinamadbarma api nu tac chrutavan aryasravaka armata upagacched, etan
mama, eso 'ham asmy, esa me atmeti? no bhob sariputra.
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replied: “It is impermanent.”'38

[Sariputta asked]: “What is impermanent, is it dukkba?” [Sonal replied:
“It is dukkba’13

[Sariputta asked]: “Sona, consciousness that is impermanent, dukkba,
of a nature to change, what do you think, does a noble disciple
herein regard such consciousness as self, as distinct from the self [in
the sense of being owned by it], as existing [within the self, or the
self] as existing [within it]?” [Sona] replied: “No.”140

[Sariputta said]: “Sona you should know that [whatever] form, whether
past, future or present, internal or external, gross or subtle, sublime
or repugnant, far or near, all such form is not self, is not distinct from
the self [in the sense of being owned by it], does not exist [within the
self nor does a self] exist [within it]. This is reckoned knowing it as it
really is.!4!

“In the same way [whatever] feeling ... perception ... formations

. consciousness, whether past, future or present, internal or
external, gross or subtle, sublime or repugnant, far or near, all such
consciousness is not self, is not distinct from the self [in the sense of
being owned by it], does not exist [within the self nor does a self]
exist [within it]. This is reckoned knowing it as it really is.!42

138 MSS Bendall, La Vallée Poussin 1907: 376,20: kim manyase srona, vedand samjiia
samskara vijiianam nityam va anityam va? anityam idam bbob Sariputra.

139 MSS Bendall, La Vallée Poussin 1907: 376,22: yat punar anityam, dubkbam va tan
na va dubkbam? dubkbam idam bhob Sariputra.

140 MSS Bendall, La Vallée Poussin 1907: 376,23: yat punar anityam dubkbam
viparinamadbarma api nu tac chrutavan aryasravaka armata upagacched, etan
mama, eso 'bam asmi, esa me atmeti? no bhadanta Sariputra.

141 MSS Bendall, La Vallée Poussin 1907: 376,26: tasmadt tarbi srona yat kim cid
rilpam atitanagatapratyutpannam dadbyatmikam va babyam va audarikam
va sitksmam va binam va pranitam va yad va dive yad va antike, tat sarvam
naitan mama, naiso 'ham asmi, naisa me datmety evam etad yatha bbiitam
samyakprajiiaya drastavyam.

142 MSS Bendall, La Vallée Poussin 1907: 376,31: tasmat tarhi srona ya ka cid
vedand samjiida samskara yat kim cid vijianam atitanagatapratyutpannam
adhyatmikam va babyam va audarikam va sisksmam va pirvavad yavat sa.
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“Sona, in this way arouse disenchantment in regard to form ... feeling
... perception ... formations ... consciousness, be free from desire for it
and become liberated.!*? Being liberated you will know and see that:
‘Birth for me has been eradicated, the holy life has been established,
what had to be done has been done, I myself know that there will be
no receiving of any further existence.”!#+

When Sariputta had spoken this discourse, the householder's son
Sona attained the pure eye of Dharma that is remote from [mental]
stains and free from [mental] dust. Then the householder's son Sona
saw the Dharma and attained the Dharma, not needing to rely on
others he had attained fearlessness in the right Dharma.!*> He rose
from his seat, arranged his clothes so as to bare the right shoulder,
knelt down and with palms together said to Sariputta:!4

“I have now crossed over. From now on I take refuge in the Buddha,
I take refuge in the Dharma and take refuge in the Sangha as a lay
follower. [6¢] From today until the end of my life T purely take refuge

in the three jewels.”147

143 MSS Bendall, La Vallée Poussin 1907: 376,35: aryasravako riapdd api nirvidyate,
vedandayab samjriayab samskarebbyo vijriandd api nirvidyate, nirvinno
virajyate, virakto vimucyate.

144 MSS Bendall, La Vallée Poussin 1907: 377,2: vimuktasya vilmuktam iti jaianam
bbavati, ksind jatilr usitam brabmacaryam krtam karaniyam naparam asmad
bbavam prajanamity. SN 22.49 at SN 1III 50,10 concludes at this juncture and thus
does not report Sona's stream-entry.

145 MSS Bendall, La Vallée Poussin 1907: 377,5: asmin kbalu dbarmaparyaye
bhasyamane Sronasya grbapatiputrasya virajo vigatamalam dbarmesu
dbarmacaksur utpannam. atha srono grbapatiputro drstadbarma praptadharma
viditadbarma paryavagadbadbarma tirnnakamksas tirnavicikitso ...
vaisaradyaprapta.

146 MSS Bendall, La Vallée Poussin 1907: 377,10: utthayasandd ekamsam

uttarasangam krtva yenayusmamc chariputras tenavijalim pranamayya
ayusmantam Sariputram idam avocat.

147 MSS Bendall, La Vallée Poussin 1907: 377,12: abbikranto 'bam bbadanta
sariputrabbikrantab, yathabam bbagavantam Saranam gacchami dbarmam ca
bbiksusamgham copdsakam ca mam dbarayadyagrena yavaj jiv.

On the Five Aggregates (1) —
A Translation of Samyukta-aGgama Discourses 1 to 32 51



52

Then the householder's son Sona, hearing what Sariputta had said,
was thrilled with delight, paid homage and left.!48

31. [Second Discourse to Sona]'¥

Thus have I heard. At one time the Buddha was staying at Rajagaha
in the Bamboo Grove, the Squirrels' Feeding Place.!0 At that time the
venerable Sariputta was on Mount Vulture Peak.

Then a householder's son by the name of Sona, who every day used
to roam around, reached Mount Vulture Peak and approached the
venerable Sariputta. He paid homage with his head at [Sariputta's feet]
and withdrew to sit at one side.!"!

Then Sariputta said:'5? “Sona, if recluses and brahmins do not know
form as it really is, do not know the arising of form as it really is, do
not know the cessation of form as it really is, do not know the path to
the cessation of form as it really is, then, Sona, you should know that

148 MSS Bendall, La Vallée Poussin 1907: 377,16: srono grbapatiputra ayusmanab
sariputrasya bbasitam abbinandyanumodydayusmanab Sariputrasya padau
Sirasa vanditva ayusmanab Sariputrasyantikat prakrantab.

149 Parallels: SN 22.50 at SN III 50,11, MSS Bendall xix,7 and xxi,2, v3-7, La Vallée
Poussin 1907: 377f, revised edition in Chung 2008: 321-323 (who juxtaposes SA 31
with the Sanskrit fragments).

150 MSS Bendall, Chung 2008: 321,1 (here and below, line references are to the actual
text of the edition), instead begins with just r@jagrbe nidanam; cf. also above note
4, note 45 and note 88.

151 MSS Bendall, Chung 2008: 321,2: atha sSrono grhapatiputro divadivam
eva jamghavibarenanucamkramyamano 'nuvicaran padabbyam eva
grdbrakiitaparvatam abbirubya yenayusmamc chariputtras tenopasamkranta
upasamkramyayusmatab sariputrasya padau Sirasa vanditvaikante wnisannab.
In SN 22.50 at SN III 50,13 Sona visits the Buddha instead of Sariputta.

152 MSS Bendall, Chung 2008: 321,11: ekantanisannam Sronam grhapatiputram
ayusmamc chariputtra idam avocat.
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for this reason these recluses and brahmins are not able to eradicate
form.193

“In the same way recluses and brahmins who do not know feeling ...
perception ... formations ... consciousness as it really is, do not know
the arising of consciousness as it really is, do not know the cessation
of consciousness as it really is, do not know the path to the cessation
of consciousness as it really is, then for this reason they are not able
to eradicate consciousness.!>*

“Sona, if recluses and brahmins know form as it really is, know the
arising of form as it really is, know the cessation of form as it really
is, know the path to the cessation of form as it really is, then, Sona,
you should know that for this reason these recluses and brahmins are
able to eradicate form.!5

“In the same way, Sona, if recluses and brahmins know feeling
... perception ... formations ... consciousness as it really is, know
the arising of consciousness as it really is, know the cessation of

153 MSS Bendall, Chung 2008: 321,13: ye kecic chrona Sramand va brabmana
va rapam yathabbiitam na prajananti ripasamudayam ripanirodbam
ripanirodbagaminim pratipadam yathabbiitam na prajanamty abbavyas te
Srona sramand va brabmand va tad rapam parijiiagtum. According to SN 22.50
at SN III 50,29 such recluses and brahmins are not [real] recluses and brahmins
and do not here and now realize the essence of being recluses and brahmins.
An exposition similar to SA 31, but addressed by the Buddha to the monks, can
be found in fragment Kha ii 1d/10c/12a r3-7, La Vallée Poussin 1913: 575f. The
fragment differs from SA 31 but agrees with SN 22.50 by indicating that recluses
and brahmins who do not know bodily form, etc., its arising, its cessation and the
path to its cessation, are not [real] recluses and brahmins and do not realize the
essence of being recluses and brahmins.

154 MSS Bendall, Chung 2008: 322,6: ye kecic chrona sramand va brabmanda
va vedanam samjriam samskaran vijianam yathabbiitam na prajananti
vijianasamudayam vijiananivodbam vijiananivodbagaminim pratipadam
yathabbitam na prajananty abbavylas] t(e) [slfo/na Sramand va brabmand va
tad vijianam parijidatum.

155 MSS Bendall, Chung 2008: 322,17: ye tu kecic chrona Sramand va brabmand
va ripam yathabbiitam prajananti riupasamudayam riupanirodbam
ripanirodbhagaminim pratipadam yathabbiitam prajananti bbavyas te srona
Sramand va brabmand va tad rapam parijpatum.
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consciousness as it really is, know the path to the cessation of
consciousness as it really is, then, Sona, you should know that
for this reason these recluses and brahmins are able to eradicate

consciousness.”!56

[Sariputta asked]: “Sona, what do you think, is form permanent or is it
impermanent?” [Sonal replied: “It is impermanent.”!5

[Sariputta] asked again: “What is impermanent, is it dukkba?” [Sonal
replied: “It is dukkba.”

Sariputta said: “Form that is impermanent, dukkba, of a nature to
change, would a noble disciple herein regard such form as self, as
distinct from the self [in the sense of being owned by it], as existing
[within the self, or the self] as existing [within it]?” [Sona] replied: “No.”

[Sariputta asked]: “Sona, in the same way feeling ... perception ...
formations ... consciousness, is it permanent or impermanent?” [Sonal
replied: “It is impermanent.”

[Sariputta] asked again: “What is impermanent, is it dukkba?” [Sonal
replied: “It is dukkba.”

[Sariputta] asked again: “What is impermanent, dukkba, of a nature
to change, would a noble disciple herein regard such consciousness
as self, as distinct from the self [in the sense of being owned by it],
as existing [within the self, or the self] as existing [within it]?” [Sona]
replied: “No.”

[Sariputta said]: “Sona, you should know that [whatever] form,
whether past, future or present, internal or external, gross or subtle,
sublime or repugnant, far or near, all such form is not self, [7a] is not

156 MSS Bendall, Chung 2008: 323,3: ye tu kecic chrona Sramand va blriah/mjand
va vedanam samjram samska(ran w)jﬁdnam yathabhitam (pm)jdnanti
vijianasamudayam vijriananivodbham vijiananirodbagaminim pratipadam
yathabbitam prajananty bbavyas te srona Sramand va brab[mjand va tad
vijianam parijfiatum. SN 22.50 concludes at this juncture and thus does not have
the catechism on the three characteristics.

157 MSS Bendall, Chung 2008: 323,13: kim manyase Srona ripam [nil()ya(m) va a(n)
liltyam va. anityam idam bbadanta Sariplutl(ra).
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distinct from the self [in the sense of being owned by it], does not
exist [within the self nor does a self] exist [within it]. This is reckoned
knowing it as it really is.

“Sona, a noble disciple arouses disenchantment in regard to form, is
free from desire for it and becomes liberated. He becomes liberated
from birth, old age, disease, death, sorrow, sadness, pain and
vexation.

“In the same way [whatever] feeling ... perception ... formations

. consciousness, whether past, future or present, internal or
external, gross or subtle, sublime or repugnant, far or near, all such
consciousness is not self, is not distinct from the self [in the sense of
being owned by it], does not exist [within the self nor does a self]
exist [within it]. This is reckoned knowing it as it really is.

“Sona, a noble disciple arouses disenchantment in regard to
consciousness, is free from desire for it and becomes liberated.
He becomes liberated from birth, old age, disease, death, sorrow,
sadness, pain and vexation.”

Then Sona, hearing what Sariputta had said, was thrilled with delight,
paid homage and left.

32. [Third Discourse to Sona]'**

Thus have I heard. At one time the Buddha was staying at Rajagaha
in the Bamboo Grove, the Squirrels' Feeding Place. At that time
the venerable Sariputta was on Mount Vulture Peak. Then a

158 An exposition similar to SA 32, but addressed by the Buddha to the monks, can
be found in fragment Kha ii 1d/10c¢/12a r7-v1, La Vallée Poussin 1913: 576. The
fragment differs from SA 31 by indicating that recluses and brahmins who do not
know bodily form, etc., its arising, its cessation, its gratification, its danger and the
escape from it as it really is, are not [real] recluses and brahmins and do not realize
the essence of being recluses and brahmins.
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householder's son by the name of Sona, who every day used to roam
around, reached Mount Vulture Peak and approached Sariputta. He
paid homage with his head [at Sariputta's feet] and withdrew to sit at
one side.

Then Sariputta said to Sona: “If recluses and brahmins do not know
form as it really is, do not know the arising of form as it really is,
do not know the cessation of form as it really is, do not know the
gratification of form as it really is, do not know the danger of form as
it really is, do not know the escape from form as it really is, then for
this reason they are not able to transcend form.

“If recluses and brahmins do not know feeling ... perception
... formations ... consciousness as it really is, do not know the
arising of consciousness as it really is, do not know the cessation
of consciousness as it really is, do not know the gratification of
consciousness as it really is, do not know the danger of consciousness
as it really is, do not know the escape from consciousness as it really
is, then for this reason these recluses and brahmins are not able to
transcend consciousness.

“If recluses and brahmins know form ... the arising of form ... the
cessation of form ... the gratification of form ... the danger of form ...
the escape from form as it really is, then these recluses and brahmins
are able to transcend form.

“If recluses and brahmins know feeling ... perception ... formations
. consciousness ... the arising of consciousness ... the cessation of
consciousness ... the gratification of consciousness ... the danger of
consciousness... the escape from consciousness as it really is, then
these recluses and brahmins are able to transcend consciousness.

“Sona, what do you think, is form permanent or is it impermanent?”
[Sona] replied: “It is impermanent.”

[Sariputta asked]: “What is impermanent, is it dukkba?” [Sona] replied:
“It is dukkba.”

[Sariputta asked]: “Sona, form that is impermanent, dukkba, of a
nature to change, would a noble disciple herein [regard] it as self, as
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distinct from the self [in the sense of being owned by it], as existing
[within the self, or the self] as existing [within it]?” [Sona] replied: “No.”

[Sariputta asked]: “Sona, in the same way, what do you think, feeling
... perception ... formations ... consciousness, is it permanent or
impermanent?” [Sona] replied: [7b] “It is impermanent.”

[Sariputta asked]: “What is impermanent, is it dukkba?” [Sona] replied:
“It is dukkba.”

[Sariputta asked]: “Sona, what is impermanent, dukkba, of a nature
to change, would a noble disciple herein [regard] it as self, as distinct
from the self [in the sense of being owned by it], as existing [within
the self, or the self] as existing [within it]?” [Sona] replied: “No.”

[Sariputta said]: “Sona you should know that [whatever] form, whether
past, future or present, internal or external, gross or subtle, sublime
or repugnant, far or near, all such form is not self, is not distinct from
the self [in the sense of being owned by itl, does not exist [within the
self nor does a self] exist [within it]. This is reckoned knowing it as it
really is.

“Sona [whatever] feeling ... perception ... formations ... consciousness,
whether past, future or present, internal or external, gross or subtle,
sublime or repugnant, far or near, all such consciousness is not self, is
not distinct from the self [in the sense of being owned by itl, does not
exist [within the self nor does a self] exist [within it]. This is reckoned
knowing it as it really is.

“Sona, a noble disciple rightly contemplates these five aggregates of
clinging as not self and not mine. Rightly contemplating in this way
he does not grasp at anything in the world. One who does not grasp
is not attached to anything. One who is not attached to anything
attains Nirvana himself, [knowing]: ‘Birth for me has been eradicated,
the holy life has been established, what had to be done has been
done, I myself know that there will be no receiving of any further

%

existence.

Then Sona, hearing what Sariputta had said, was thrilled with delight,
paid homage and left.
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Abbreviations

Be

Ce

D

EC
Foguang
Q

SC

SHT

SN

Spk

Burmese edition

Ceylonese edition

Derge edition

PTS edition

PR T RFEAL , B 2k, FER 2

Peking edition

Siamese edition

Sanskrithandschriften aus den Turfanfunden
Samyutta-nikaya

Saratthappakdsini

Taisho edition, CBETA
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